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A LETTER TO ##*# *»####* Esq. 



Dear Sir, 

Upou referring to No, 90, of the Tracts for the Times, 
I perceive that you have marked certain passages therein. 
From this circumstance, and also from some observations 
which at sundry times have fallen from you on the subject of 
that tract, I imagine that a few words from me in reply 
may be satisfactory to you. From the very peculiar manner 
in which you have marked those passages, 1 imagine that 
you have formed an opinion m favor of (he principle on 
which the author's arguments are founded. I therefore have 
no hesitation in addressing you upon a subject which is cer- 
taiuly of paramount importance; and upon whiehj as it 
appears to me, the stability of the Protestant Reformed Epis- 
copal Church of England and Ireland does, under Providence, 
greatly depend. 

But permit me, in tlie fij-st place, to observe that from the 
very title to tract 90 many readers may be misled. Thus the 
Tract is entitled, "Remarks on certain passages in the Thirty 
Nine Articles." Now from this title most readers would 
suppose that all the passages which the author has quoted 
from the Thirty Nine Articles have been quoted /air/y ; and 
that the [iremises, upon which the author's argument is 
founded, are sound. \Vhcrcas the very reverse of this is 
true. Many of the Articles have been very unfairly quoted ; 
or rather 1 may say that certain passages in the Thirty 
Nine Articles have been greatly perverted. In order to 
prove my assertion, I will quote in parallel columns the 
Articles as they stand in our hook of Common Prayer, and 
the passages from those Aiticles as they stand in No, 90. 



Articles of Religion agreed 
upon hy the Archbishops 
and Bishops of both Pro- 
vinces, avd the whole Cler- 
gy, in the Convocation 
Ttolden at London in the 
year 1562,/br the avoiding 
of Diversities qf opinions, 
andfor the establishing of 
consent touching true Re- 



The passages from Ike Tldr- 
ty nine Articles, as t/t£y 
eland in No. 90. 



Of the anfficiency of the Hoiy 
ScriptoTPS for Salvation. 

"Holy Scripture coiitain- 
eth all things necessary to 
salvation: so that whatso- 
ever is not read therein, nor 
may be proved thereby, is 
not to be required of any 
man, that it should be be- 
lieved as on article of the 
Faith, or be thought requi- 
site or necessary to Salva- 
tion. In the name of the 
Holy Scripture we do un- 
derstand those Canonical 
Books of the Old and New 
Testament, of whose autho- 
rity was never any doubt in 
the Church." 



Genesia, 

ExoduH, 

LeTiticus, 

Numbers, 

Deuleronomy, 

Joshua, 

Judges, 

Ruth, 

The Ist Book of Samuel, 

The 2nd Book of Samuel, 

The lat Book of Kings, 

The 2nd Book of Kings, 

Tha ist Book of Chronicles, 

The 2nd Book of Chronicles, 

Tlio 1st Book of Esdras, 

The Snd Book of Esdras, 

The Book of Esther, 

The Book of Job, 



ARTICLES VI. & XX. 
Holy Seriptiue and ihe Authodtf fl 
of the Churcli. 
" Holy Scripture containeth 
all things necessary to salva- 
tion : so that whatsoever is 
not read therein, nor may he 
proved thereby, is not (o be 
required of any man, that it 
should be believed as an ar- 
ticle of the Faith, cr be 
thought requisite or neces- 
sary to salvation The 

Church hath [power to de- 
cree (statuendi) rites and 
ceremonies, and] authority 
in controversies of faith; and 
yet it is not lawful for the 
Church to [ordain {institu- 
ere} any thing that is con- 
trary to God's word written, 
neither may it] so expound 
one place of Scripture, that 
it be repugnant to another. 
Wherefore, although the 
Church be a witness and a 
keeper of Holy Writ, yet [as 
it ought not to decree (decer- 
nere) any thing against the 
same, so] besides the same, 



'rciuhar, 
Cuntics, or Songs of Solomon, 
Four FrophetB [he gcealer, 
Twelve PropheU the Ibbs. 

And the other Books (aa 
Hieromt Baith) tha Chinch doth 
read for example of life and in- 
struction of manners; but yet 
dotik it not applj them to esta- 
blisb nny docfrinci such are 
these following ; 
The 3rd Book of Eadtas, 
The 4th Book of Esdras, 
The Book of Tobias, 
TheBookorJadith, 
The rest of the Book of Esther, 
The Book of WUdom, 
Jesus the Son of Sirach, 
Baruch the Prophet, 
The Sons of the three Children, 
The Story of Susanna, 
OfBel and the Dragon, 
The Prayer of Mauasses, 
The 1st Book of Maccabees, 
The 2na Book of Maccabees 

All the Books of the New 
Teataraent, as they are com- 
monly received, we do re- 
ceive, and account them 
Canoaical. 

ARTICLE XX. 
Of ihe Authority of the Chiirch. 
"The Church hath power 
to decree Kites or Cere- 
mooiea, and Authority in 
Controversies of Faith: And 
yet it is not lawful for the 
Church to ordain any thing 
that is contrary to God's 
Word written, neither may 
it so expound one place of 
Scripture, that it he repug- 
nant to another. Where- 
fore, although the Church 
be a Witness and a Keeper 
of Holy Writ, yet aa it 
ought not to decree any 
thing against the same, so 
besides the same ought it 
not to enforce any tlung to 
to be believed for necessity 
of Salvation." 



ought it not to enforce (ob- 
trudere) any thing to be be- 
lie\'ed for neceaaity of aalva- 
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ARTICLE XI. 

Of the Juslificalion oC Mud. 

"Wo are accounted right- 
eous before God, only for 
the merit of onr Lord and 
Saviour Jeaus Christ by 
Faith, and not for our own 
works ordeservings; Where- 
fore, that we are justified by 
Faith only is a most whole- 
some Doctrine, and very full 
of comfort, as more largely 
is expressed in the Homily 
of Justification." 



" Albeit that good works 
which are the fruits of Faith, 
andlbllow afler Justification, 
cannot put away our sins, 
and endure the severity of 
God's judgment; yet are 
they pleasing and accepta- 
ble to God in Christ, and do 
spring out necessarily of a 
true and lively Faith : inso- 
much that by them a lively 
Faith may be as evidently 
known as a tree discerned 
by the fruit." 

ARTICLE XIII. 
Of Worka bcfurc Justification. 

"Works done before the 
Grace of Christ, and the 

inspiration of His Spirit, are 
not pleasant to God, foras- 
much as they spring not of 
Faith in Jesua Christ, nei- 
ther do they make men 
meet to receive grace, or 
(as the School-authors say) 
deserve grace of congru- 
ity: yea rather, for that 
they are not done as God 
hath willed and command- 
ed them to be done, we 
doubt not but they have the 
nature of sin." 



ARTICLE XI. 

Juflliflnalion by Faith ocly. 
That we are justified by 
Faith only, is a most whole- 
some doctrine. 



" Works done before the 
Grace of Christ, and the 
inspiration of His Spirit, 
['before justification,' litle of 
the Article,] are not plea- 
sant to God (minime Deo 
grata aunt) ; forasmuch as 
they spring not of Faith in 
Jesds Cdhist, neither do 
they make man meet to re- 
ceive grace, or (as the school 
authors say) deserve grace of 
congruity (merentur gratiam 
de congmo) ; yea, rather for 
that they are not done as God 
hath willed and commanded 
them to be done, we doubt 
not but they have the nature 
of sin. Albeit good works, 
which are the fruits of faith, 
and follow after justification 
(jnstificatoa sequntor), can- 
not put away (expiare) our 
sins, and endure the severity 
of God's judgment, yet are 
they pleasing and acceptable 
(grata et accepta) to God in 
Christ, and do spring out 
necessarily of a true and live- 
ly faith." 




AUTICLE SIX, 

Oflhp Chun:h. 
"The visible Church of 
Christ is a congregation of 
faithful men, in the which 
the pure Word of God is 
preached, and the Sacra- 
ments be duly ministered 
according to Christ's Ordi- 
nances in all those things 
that of necessity are requi- 

As the Church of Jeru- 
salem, jilexandria, and 

Antioch, have erred; so 
also the Church of liome 
hath erred, not only in their 
living and manner of cere- 
monies, but also in matters 
of Faith." 

ARTICLE XXI. 

or the Authority of General 

Cgimcils. 

" General Councils may 
not be gathered together 
without the Commandment 
and Will of Princes. And 
when they be gathered to- 
gether, (forasmuch as they 
be an assembly of men, 
whereof all be not governed 
with the Spirit and Word of 
God,) they may err, and 
sometimes have erred, even 
in things pertaining unto 
God. Wherefore things or- 
dained by them as neces- 
sary to salvation have nei- 
ther strength nor authori- 
ty, unless it may be declar- 
ed that they be taken out 
of holy Scripture. 

ARTICLE XXII, 
Of Purgatory. 
" The Romish Doctrine 
concerning Purgatory, Par- 
dons, Worshipping and Ad- 



ARTICLE XLX. 

■niQ Visible Clinrch 
" The visible Church of 
Christ is a congregation of 
faithful men [costua fidelium) 
in the which the pure Word 
of God is preached, and the 
Sacraments be duly minis- 
tered, according to Christ's 
ordinance, in all those things 
thatof necessity are requisite 
to the same." 



ARTICLE XXI. 
GcEEml CooncQs. 

" General councils may not 
be gathered together without 
the commandment and will of 
princes. And when they be 
gathered together, forasmuch 
as they be an assembly of 
men, whereof all be not 
governed with the Spirit 
and Word of God, they may 
err, and sometimes have er- 
red, in things pertaining to 
God." 



ARTICLE XXII. 
Purgatory, Pardons, Imttges, 
Holies, Invocalion of SainW, 

" The Homish doctrin,e con- 
cerning purgatory, pardons 
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oration, as well of Images 
as of Eeliques, and also lii- 
Tocalion of Saiata, is ii fund 
thing vainly invented, and 
grounded upon no warranty 
of Scripture, but rather re- 
pugnant to the Word of 
God." 



ARTICLE XXV. 

Of the Socramecta. 

"Sacraments ordained of 
Christ be not only badges 
or tokens of Christian men's 

Erofession, but rather they 
e certain sure witnesses, 
and effectual signs of grace 
and God's good will towards 
us, by the which he doth 
work invisibly in us, and 
doth not only quicken, but 
cdso strengthen and couGrm 
our faith i[i him. 

There are two Sacraments 
ordained of Christ our Lord 
in the Gospel, that is to say. 
Baptism, and the Supper of 
the Lord. 

Those five commonly call- 
ed Sacraments ; that is to 
say. Confirmation, Penance, 
Orders, Matrimony, and Ex- 
treme Unction, are not to 
be counted for Sacraments 
of the Gospel, being such 
BB have grown partly of the 
corrupt following of the 
Apostles, partly are states 
of life allowed in the Scrip- 
tures; biit yet have not lite 
nature of Sacraments with 
Baptism, and the Lord's 
Supper, for that they have 
not any visible sign or cere- 
mony ordained of God. 

The Sacraments were not 
ordained of Christ to be gaz- 



(de indulgentiis), worship- 
ping fde veneratione) aud 
adoration, as well of images 
as of relics, and also invocArJ 
tion of saints, is a fond thin^l 
f res eat futilia) vainly (in" 
niter) invented, andgroun 
ed upon no warranty ct'M 
Scripture, but rather repug-1 
nant (contradicit) to the I 
WordofGoD." ■ 

ARTICLE XXV. 

The Sacraroeuts. 

"Those five, commonly 
called Sacraments, that is to 
say. Confirmation, Penance, 
Orders, Matrimony, and ex- 
treme Unction, are not to be 
counted for Sacraments of 
the Gospel, being such as 
have grown, partly of the cor- 
rupt ibllowing (prava imita- 
tione) of the Apostles, partly 
from states of life allowed in 
the Scriptures ; but yet have 
not like nature of sacraments, 
fsacramenlorum eandem ra- 
ttonem,) with Baptism and 
the Loan's Supper, for that 
they have not any visible sign 
or ceremony ordained of 
God." 
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en upon, or to be carried 






about; but thai we should 






duly use them. And in such 






only as worthily receive the 






Bamethey have a wholeBorae 






effect or operation i but they 






that receive them unworthi- 












damnation, as Saint Paul 






saith." 
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ARTICLE XXVIII. 


ARTICLE XXVIII. 


I' 


Of the Lord'a Supper. 


Transubatantiation. 


1 


" The Supper of the Lord 


" Tran substantiation, or the 




ia not only a sign of the love 


change of the substance of 




that Christians ought to have 


bread and wine, in the sup- 




among themselves one to 


per of the Lord, cannot be 


1 


another; but rather is a Sac- 


proved by Holy Writ ; but 


1 


rament of our Hedemption 


ia repugnant to the plain 




by Christ's death: Inso- 


words of Scripture, over- 




much that to such as rightly, 


throweth the nature of a 


1 


worthily, and with faith, re- 


sacrament, and hath given 




ceive the same, the Bread 


occasion to many auperati- 




which we break is a partak- 


tions." 




ing of the Body of Christ; 






and likewise the Cup of bles- 






sing is a partaking of the 






Blood of Christ. 




' 


Tranaubstantiation (or the 


^^^^^^^^_ 




change of the substance of 
Bread and Wine) in the Sup- 
per of the Lord cannot be 






^^^^^^^^^H 




^^^^^^^^^H 




proved by holy Writ; but 


^^^^^^^H 




18 repugnant to the plain 
words of Scripture, over- 










throweth the nature of a 






Sacrament, and hath given 


^^^^^^^^^H 




occasion to many supersti- 


^^^^^^^1 




tions. 






The Body of Christ is 


^^^^^^^^^H 




given, taken, and eaten in 


^^^^^^^^^^k 




the Supper, only after an 
heavenly and spiritual man- 






^^^^^^^^^H 




ner. And the mean where- 






by the Body of Christ is 


^^^^^^^H 




received and eaten in the 






Supper is Faith. 

The sacrament of the 


^^^^^^^^^H 




^^^^^^^^^H 


J 


Lord's Supper was not by 


^ 



^^^^^^v 


Christs ordinance reserved, 


1 


carried about, liiled up, or 




worshijiped. 




ARTICLE XXXI, 


ARTICLE XXXI. 


Uf the one Oblation of Cliriat 


MiLsses. 


finiahcd upon the CtoM. 


"The sacrifice (sacrificia) 


"The Offering of Christ 


of Masses, in which it was 


once made is that perfect re- 


commonly said, that the 


demption, propitiation, aud 


priests did offer Christ for 


satisfaction for all the sins of 


the quick and the dead, to 


the whole world, both origi- 


have remission of pain or 


nal and actual ; and there is 


guilt, were blasphemous fab- 
les and dangerous deceits 


none other satiafaction for 


sin, hut that alone. Where- 


(perniciosa; iraposturce)." 


fore the aacrifices of Masses, 




in the which it was cona- 




monly said, that the Priest 




did offer Christ for the quick 




and the dead, to have remis- 




sion of pain or guilt, were 




blasphemous fables, and 




dangerous deceits. 




ARTICLE XXXII. 


ARTICLE XXXII. 


Of llie Morriafe of Prieals, 


Miimi.Be of Clergy. ^^ 


"Bishops, Priests, and 


"Bishops, Priests, and Deft' ^^M 


Ueacons, are not command- 


cons, are not commanded by ^^H 


ed by God's Law, either to 


God's law, either to vow the ^^H 


vow the estate of single life, 


estate of single life, or to ab- ^^1 


or to abstain irom marriage ; 


stain from marriiige." ^^H 


therefore it is lawful for 


^1 


them, as for all other Chris- 




tian men to marry at their 




own discretion, as they shall 


^^H 


judge the same to serve bet- 


^1 


ter to godliness. 




ARTICLE XXXV. 


ARTICLE XXXV. 




The llDroLUes. 


" The second Book of Ho- 


" The second Book of Ho- 


milies, the several Titles 


milies doth contain a godly 


whereof we have joined un- 


and wholesome doctrine, and 


ber this Article, doth con- 


necessary for these times, as 


tain a godly and wholesome 


doth the former Book of 


Doctrine, aud necessary for 


Homilies." 


these times, as doth the for- 




mer Book of Homilies, which 


1 


were set forth in the time of 


1 
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Edward the Sixth ; and 
therefore we judge them to 
be read in Churches by the 
Ministers, diligently and dis- 
tinctly, that they may be un- 
derstanded of the People. 
Of the Names of the Homiliea. 

1 . Of the right use of the Church. 

2. Against Peril of Idolatry. 

3. Of repairing and keeping clean 

of Churches. 

4. Of good Works : first of 

Fasting. 

5. Against Gluttony and Drunk- 

enness. 

6. Against Excess of Apparel. 

7. Of Prayer. 

8. Of the Place and Time of 

Prayer. 

9. That Common Prayers and 

Sacraments ought to be min- 
istered in a known tongue. 

10. Of the reverend estimation of 

God's Word. 

11. Of Alms-doing. 

12. Of the Nativity of Christ. 

13. Of the Passion of Christ. 

14. Of the Resurrection of Christ. 

15. Of the worthy receiving of the 

Sacrament of the Body and 
Blood of Christ. 

16. Of the gifts of the Holy Ghost. 

17. For the Rogation-days. 

18. Of the State of Matrimony. 

19. Of Repentance. 

20. Against Idleness. 

21. Against Rebellion. 

ARTICLE XXXVII. 
Of the Civil Magistrates. 

" The King's Majesty hath 
the chief Power in this Healm 
of England^ and other his 
Dominions, unto whom the 
chief Government of all Es- 
tates of this Realm, whether 
they be Ecclesiastical or 
Civil, in all causes doth ap- 
pertain ; and is not, nor 
ought to be, subject to any 
foreign Jurisdiction. 

Where we attribute to the 
King's Majesty the chief Go- 
vernment, by which Titles we 
understand the minds of some 
altnderous folks to be ofFend- 



ARTICLE XXXVII. 
The Bishop of Rome. 

The Bishop of Rome hath 
no jurisdiction in this realm 
of England." 



(( 



c. 



Ed: we gi»e not to our Prin- 
ces the miniBteriiig either of 
God'8 Word, or of the Sacra- 
ments, the which thing the 
Injunctions also lately set 
forth hjElixaheth our Qaeeu 
domoat plainly testify ; but 
that only prerogative, which 
we Bee to have been given 
always to all godly Princes 
in holy Scripture by God 
himself; that ia, that they 
should rule all states and de- 
grees committed to their 
charge by God, whether they 
be Ecclesiastical orTemporal 
and restrain with the civil 
■word the stubborn and evil- 

The Bishop of Rome hath 
no Jurisdiction in this Realm 
of England. 

The laws of the Realm may 
punish Christian men with 
death, for heinous and griev- 
ous offences. 

It is lawful for Christian 
men, at the commandment of 
the Magistrate, to wear wea- 
pons, and serve in the wars." 



Prom the above quotations you will be enabled to judge 
concerning the correctness of my assertions, that the Articles 
are very unfairly handled by the Author of Tract 90, and 
that the premises upon which hia argumeuta are founded are 
unsound. You will also obsen'c that he has altered the very 
titles to those articles from which he professes to have ex- 
tracted "certain passages." Thus with regard to Article 
XXXI., the title to that Article in the Tract is stated to be 
" Masses ; " whereas, the real title is, " Of the one Oblation 
of Christ finished upon the Cross. " The^ introduction of the 
subject of the Mass in the conclusion, appears to me to hare 
been incidental; but the article itself seems to have been 
driwa up for the express purpose of condemning the creed 
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of tJit Roman Church ou the subject of the Lord's Supper. 
I request your pai'ticular attention to this point. Thus the 
Ai'ticle saya, that "the Offering of Christ once made, is that 
perfect RedemptioD, PropitiatioUj and Satisfaction for all the 
sins of the whole world, both Original and Actual ; and there 
ia none other satisfaction for sin but that alone. Wherefoee 
— because there is none other satisfaction for sin but Christ's 
offering upon the Cross, — \h& Eacrifices of Masses, not the 
sacrifice, but the sacrifices (sacrificia) of Masses, in which 
it was, commonly said. Sec, &c. 

Upon the subject of Masses, not, as you will obsei-ve, upon 
the subject of the Oblation of Christ upon the Cross, which 
Ihc author of Tract 90 has not even referred to, but upon the 
subject of Masses, he has made the following observations : — 
"Nothing can shew more clearly than this passage, that 
the articles are not written against the creed of the Ro- 
man Church, but against actual existing errors in it, whe- 
ther taken into its system or not. Here the sacrifice of 
the Mass is not spoken of, in which the special question 
of doctrine would be introduced ; but the saciihce of 
Masses, certain observances, for the most private and soli- 
tary, which the writers of the Articles knew to have been 
in force in time past, and saw before their eyes, and which 
involved certain opinions and certain teaching. Accord- 
ingly the passage proceeds, in which it was commonly 
said; which surely is a strictly historical mode of speaking, " 
Upon this subject I think that the author of Tract 90, 
has made a great mistake. I am prepared to contend that 
many of the XXXIX Articles were written against the Creed 
of the Roman Church. In order tben to shew the truth of 
my position in regard to Article XXXI, I shall proceed to 
call your attention, first, to the doctrine of the Church of 
Rome, on the subject of the Lord's Supper; and secondly, 
to Bishop Tomline's exposition of the Thirty-first Article. 
Now, the doctrine of the Church of Rome upon the sub- 



ject of the Lord's Supper, as defined by the Council of Trent, 
is aa follows: — 

" In the Mass as offered unto God, a true, proper, and 
" propitiatory sacrifice for the living and the dead ; and in 
" the most holy Sacrament of the Eucharist, there is really, 
"tmly, and substantially, the body and blood, together with 
" the BOul and divinity of our Lord Jesus Christ ; and a 
"conversion is made of the whole substance of the bread 
" into his body, and of the whole substance of the wine into 
"his blood; which conversion the Catholic Church calls 
" Transubstantiation. "* 
Biahop Tomline's exposition of Article XXXI is as follows : — 

"The Papists believing that the bread and wine are by 
consecration changed into the real body and blood of Christj 
consider Christ aa offered up to God at every celebration of 
the Eucharist; and maintain that this saci-ifice of Christ will 
be the means of shortening the pains of purgatoiy, and of 
reconciling God to those who shall procure such masses to be 
said, whether they be hving or dead. Hence the rich are 
induced to give or bequeath money for this purpose, and 
masses are constantly said in Popish churches, in the name, 
and at the request, of particular persona whose salvation they 
are supposed to promote, These are called solitary masses, 
ae the priests only partake of them ; and it frequently hap- 
pens that several of these masses are going on at the same 
time, at different altars in the same church. These masses 
were nninovra among the early Christians ; and even at the 
Council of Mentz, at the end of Charlemagne's reign, it waa 
decreed, that no priest should say mass alone. Solitary 
Masses did not come into general use till the twelfth century, 
soon after the doctrine of tran substantiation was established ; 
but the belief that particular persons might be benefited by 
offerings made in their name at the Lord's table was more 
antient; and the custom of praying for the dead at the 

■ Sea tlie flllU addiUfliml article of the TruB rrofeisiiin of Faith. 




17 

admiiiistrtttion of the Lord's Supper, was as old as tbe time 

of Chrysostom. From these practices to that of offering pri- 
vate masses for the dead or livings the transition was easy, 
with the assistance of the newly established doctrine of tran- 
Bubstantiation ; and more especially as these masses were 
made the source of great wealth to the clergy. 

" The article now to be explained is directed against this 
doctrine and practice of the church of Borne, and it begins by 
asserting that the offering of chbist once made, is 

THAT PEBFECT REI>EMPTiON, FROFITI ATIOS, AND SATISFAC- 
TION FOR ALL TUB SINS OF TUB WHOLE WOULD, BOTH 

ORIGINAL AND ACTUAL, The truth of this proposition, 
which may be considered as preparatory to the main subject 
of the article, appears so clearly from the most pointed decla- 
rations of Scripture, that they seem, as we obserred of the 
former article, to be a sort of prophetic warning against the 
corruption which was afterwards to prevaU in the Christian 
Church : 'We are sanctified through the offering of the body 
of Jesua Christ, once for all.' * — ' He is the propitiation for 
our sins, and not for ours only, but also for the sins of the 
whole world.' f— ' Who needeth not dailij as those high 
priests, to offer up sacrifice, fii-st for his own sins, and then 
for the people; for this he did once, when he offered up him- 
self.'! — "' Christ entered in once into the holy place, having 
obtained eternal redemption for iis, by his own blood.' § — 
'Christ was offered once to bear the sins of many.' {{ — 'Every 
priest standeth daily ministering, and offering oftentimes the 
same sacrifices, which ean never take away sin; but this man, 
after he had offered up one sacrifice for sins, for ever sat down 
at the right hand of God.' H — ' And now once in the end of 
the world, he hath appeared to put away sin by the sacrifice 
of himself.'** — ' Christ also Lath once suffered for sins, the 

• Heb. c. 10. r. 10. 1 1- Jolin c. 2. t. 2. J Hdi. c. 7. v, 27. 

} Hfb. c. 9. V. 12. 

I Heh. c. 9. y. 28. f Heb. c. 10. v. 11—12. ■' Heb. c. 9. v. 26. 



jitat for the unjust, tliat he might bring us to God,' * The 
above texts most clearly prove the fulness and sufficiency of 
the redemption purchased for us by the death of Christ ; and 
we are expressly told that ' there remaineth no more sacrifice 
for Bin,'t or in the words of the article, there is Nome 
other satisfaction for sin, but that alone. 

"Wkeuepoke the sacrifices of masses, in THB 
which it was commontv said, that the priest did 
offer christ for the quick and the dead, to have 
remission op pain or guilt, were blasphemous fables 
AND DANGEROUS DECEITS. Thcrc 13 HO authority, either 
from Scripture, or from the practice of the primitive church, 
for calling the eucharist a sacrifice in the strict sense of the 
word, that is, in the same sense in which Christ himself is 
said to have been a sacrifice. It is true, that any act of reli- 
gious worship may, by a sort of metaphor, be denominated a 
sacrifice, since something is offered to God ; and in that figu- 
rative sense the word ia used both in the Old and New Testa- 
ment: 'Let my prayer be set forth before thee as incense, and 
the lifting up of my hands as the evening sacrifice.' J — 
' The sacrifice of God is a broken spirit. § — ^^Ve are exhorted 
' to offer the sacrifice of praise to God contiuuallv,' {{ and to 
present ' our bodies a living sacrifice.' Tf In this larger sense 
we admit that the eucharist ia a sacrifice of praise and thanlts- 
giving, and it is so called in the office of communion in our 
liturgy ; but it is a commemorative and not a propitiatory sa- 
crifice; it is not itself a sacrifice for sin, but it is a feast upon 
a sacrifice, at which we renew our covenant with God ; and 
by worthily partaking of this feast, our faith is strengthened, 
and the grace of God is conveyed to us to enable us to work 
out our salvation. 

"But some in rejecting the popish doctrine of the sacri- 




fice of masses, have run into the opposite extreme, and hav« 
considered the Sacrament of the Lord's Supper as barely a 
commemorative ordinance : ' But ' aaye Dr. Hey, ' if you 
make the Lord's Supper, as it was instituted by Christ, a 
mere commemoration, you make it a strange and unintelligi- 
ble rite; for what can be more strange than eating the flesh 
and drinking the blood of one who is to be regarded only as 
as an instructor and benefactor ? if we had been ordered in 
the sacrament to kill an animal, and shed its blood, or only 
to break bread, and pour out wine, the rite would have been 
intelligible as a simple memorial : it would have represented 
Chrisfa death merely as a death i but it would have been a 
different rite from ours. Now conceive it as a feast on a sa- 
crifice and all is easy and simple. We indeed are not in the 
habit of sacrificing but what is that ? Who could not under- 
stand, that when sacrifices were in use, part of the victim 
was served up at a religions feast, and all all who partook * of 
the material feast, were understood to partake of the spiritual 
benefits of the sacrifice ? Christ was our victim ; on hia body 
we do not feast literally, because it is in heaven ; but he ap- 
pointed bread to represent it ; on that we can feast, and so 
partake of his body, that is feast upon the victim. Such 
bread is 'the bread of life,' because by bis own appointment 
it represents his flesh, f 

"It is manifest that the eueharist was not considered as 
a sacrifice in the strict sense of the word, in the primitive 
ages of Christianity, since the Christians were reproached by 
the Heathen for belongiog to a religion which had no sacri- 
fice ; and the early apologists never defended tbemselvea by 
saying, that they had the sacrifice of the eueharist. This ar- 

• " See Potter's Ant, vol. I. p. 145, which, ItouRh flbont Hcflthena, is 
wonli (im notice. Heallicns, deliheraiiug about Christinnilj', must have Lnd 
llieir Blinds full of idcaa of heathen aacriiicea ; and these ideas most haye af- 
fected both their converaion and tbeir religion ailerconTetsion, besides making 
it easier to Ihem (o concei-re nnd celebrate the Christian (scriflce." — Hey. 

+ Hej'i LeclurM, to!. 4. p. 348 



guinent, although a negative one, is very coucluBive, &a far 
the opinion of the eady Cbiistiaus is concerned. Justin 
Martyr indeed expressly says, that ' the Christians have no 
other sacrifice but prayers and praises ; ' * and passages to the 
flame effect are found in the works of Athenagoraa, Minutius, 
Felix, Origen, TertulUau, Clement, and Cyril, both of Alexan- 
dria, and Amobius; and in none of the antient rituals is the 
eucharist considered as an offej-ing of Christ to God. 

" The principle upon which the popish masses are found- 
ed is not according to Scripture, namely, that the offering of 
the elements iu the holy eucbarist by priests may be effectual 
to tbe salvation of othersj or, that God will remit pain or 
guilt to persons whether living or dead, and in particular, that 
he will release tbe souls of the dead out of purgatory, on ac- 
count of masses offered in their names by priests. Tbe whole 
doctrine of purgatory has been shewn to be unfounded; and 
the good effects of the eucharist are not only confined Lo tbe 
persons themselves who pai'take of it, but to those who par- 
take of it worthily, that is with proper dispositions. And in 
the institution of this sacrament, every one is commanded to 
eat and drink as for himself, without any vicarious receiving, 
or that one person may eat and drink in the name, and for 
the sake, of another. We may indeed, at this solemn act of 
commemorating tbe death of our Saviour, offer up our prayers, 
that the whole body of the church, and all the world, may 
partake of the merits of Christ's passion; but these prayers 
are distinct from the receiving of the eucharist, and tbeir effi- 
cacy does not depend upon it. The sacrifices of massesf 
may, therefore, justly be called fables, since they have no 
authority in Scripture i and they are blasphemous; inas- 
much as tiiey derogate from the sufficiency of tbe death and 
passion of Christ, as an expiation for the sins of mankind: 
■ Apol, 3- »ol. 2. 
t Miuei 'vss the nnTiie for (he Lord's Suppn in EngtiDd till the mid- 
dU of the reijn of King Edward the Siith. 
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and they are danqekous deceits, because they eaeourage 
wickedness, by holding out an easy method of pardon, and 
lead men to place their hope of salvation upon a false 
foundation," 

Such iH Btahop Tomline's exposition of Article XXXI. 
You thus see that, in the opinion of that learned Bishop, the 
creed of the Church of Rome and the creed of the Church of 
England are completely at vunance on the subject of that 
Article. Indeed, the Article itself directly contradicts that 
clause in the Trent Profession of Faith which relates to 
the sacrifice of the Mass. Thus it is asserted in the Trent 
Profession, that "in the Mass is offered unto God a true, pro- 
per, and propitiatory sacrifice for the living and the deadj 
whereas Article XXXI declares that " the offering of Christ 
once made is that perfect redemption, propitiation, and satis- 
faction for all the sins of the whole world, both original 
and actual; and there is none other satisfaction for Ein but 
that alone." But the author of Tract 90 seems to have for- 
gotten this: he speaks not of the sacrifice of Christ, but of 
the sacrifice of Masses. He seems also to have forgotten 
the subject of Article XXXI, which, as you have already 
seen, is on the "one Oblation of Christ finished upon 
the Cross." 

In order to prove his position that the "Thirty-nine Arti- 
cles were not written agaitist the creed of the Romish Church," 
the author of Tract 90 ought to have stated the time, the 
occasion, and the design of compiling them. But this he 
has failed to do. He has also forgotten to quote the latter 
clause in Article XIX, namely, that "as the Church of 
Jerusalem, Alexandria, and Antioch have erred, so also the 
Church of Rome has erred, not only in their living and man- 
ner of ceremonies, but also in matters of paith;" — a clause 
which in all probability will lead you to infer, that the pious 
compilers of the XXXIX Articles were of a very difi'erent opi- 
nion from the author of Tract 90. But you may possibly 



wish to be reminded of the time, the occasion, and the desiiffi 
of compiling the XXXIX Articles. I therefore gladly avail 
myself of this opportunity of reprinting Bishop Tomliue's 
Introduction to his exposition of the Articles, and bo call- 
ing your attention to the subject. 

" We leirn from Ibe New TcBtiimptit, ihat those who lii-at eiubracod tiii 
GoBpel declared tkeii faith iu Jesus as the piomised MenaUh, in simple 
and general terms;* and there b iia ground for supposing that the apostles 
required tUi declarntion lo be made in any one parliculir fonn of words. 
No such rurmuUcy 'a transmitted to xa ; and had an; ever eiiale J, it would 
probably have been cited oi nlluded to in the New Testament, or in the 
early Apologies Cor Cbiiilianity £very Bishop was aathorized to prescribe 
n formulary for the use of his own church ; and there are still f xtant in 
writera. who lived near the apostlic age, several abstracts of Christian faith, 
which, thongh they agree in subatonce, vary in expression. But when he- 
resies gained ground, and destroyed nniformity of belief among Chiisliana, 
it became necesaary la havo a public standard of faith ; and to this cause 
we are to attribute the arigin of Creeds. The design of these creeds was 
to establish tlie tienuiiie doctrines of the Gospel in opposition to the errors 
which then prevaUeJ, acd to exclude from communion with tie orthodox 
church of Christ all who held heretical opinion?. New discussions and 
controversies continually arose ; and we have to lament that, in piocees of 
time, 'the faith which was once delivered imto the saints' became corrupt- 
ed in the highest degree ; and that those Tory cooneils, which were con- 
vened according to the practice of the apostolic age, for the purpose of 
declaring 'the truth as it is in Jeaua," gave their sanction and authority to 
the possest absurdities and most palpable errors. These corniplions, sup- 
ported by secular power, and favoured by the darkness and ignorance of the 
limes, were almost universally received tbrough a succession of many ages, 
till at last the glorious light of Ilefonnation dispelled the clouds which had 
80 long obscured the Christian world. 

"At tliat interesting period, the several churches which had separated 
themselves from the Roman communion, found it expedient to publish 
professions of their faith : and in conformity to this practice, Edward the 
Sixth, t the first protestant king of England, caused to be published by his 
royal authority, forty-two ' Articles agreed upon by the bi^ops and other 
learned and good men, in Ibe Convocation held at London in the year 
1552, to root out the discord of opinions, and establish the agreement of 
true Religion.' These articles were repealed by Queen Mary soon aStex 
her accession to the throne. Bat Queen Eliiabetb, in the befpnning of 
her reign gave her royal assent to " Thirty-nine articles agreed upon by the 
archbishops and bishops of both provinces, and the whole clergy, in the 
Oonvocalion holden at London in the year 1562, for avoiding diversitieB of 
opinion, and for the establishing of consent louchiug true Deligion.' These 
Articles were rerieed, and some smalt alterations made in them in the year 
1571. since which lime they have continued to be the criterion of the (aitii 
of Ihe members of the Church of England The articles of 1562 were 
drawn up in Latin only; but in 1571 Ihey were subscribed by the mem- 
bers of the two houses of convocation both in Latin and English, and 
tlierefore the Latin and English copies are to be considered equally authen- 






lif . Tbe original maTiusci'ipts, BubscribGd by the homes of conToolioii 
were buml in Ilie firo nf London ; but Dr. Beuiiet Laa collated the oldest 
copies now entHnt, and it appears tliat iliere are no variBliona of imy im- 
porlnncc. 

■■It ia generally beUcred that Cranmer and Ridlcj' were chiefly con- 
Lerned in framing the forty-two articlca, upon which our tliirty nine nre 
fi'unded; but Burnet lays, that 'questions relating to them were giren 
about to many bishops and diTines, who gate in iheir several answers, tliat 
were collated and examined very minutely ; all sides had a free and fair 
hearing before conclusions were made.' Indeed, caution and moderation 
are no lees conapicioua in thetn, than a thorough knowledge of the Scrip' 
tures, and of the eoily opiniona and practice of Christians. 

" Bishop Burnet, in hia History of the Reformation, j- ha^ preseried the 
forty-two articleB publishiid by King Edward the Sixth, and Im pointed out 
in what respect they difltr from the thirty-nine articles which are now in 

'■ 'rhess thirty-nine articlaa are arranged with great judgment and per- 
spicuity; and may be considered under four general divisions-; the first five 
contain the Chriiittan dot^trines concemini; the Father, the Bon. and the 
Holy Qhoat; in the sixth, seventh, and eighth, the rule of Faith is esta- 
blished ; the next (on relate to Christians as individuals; and the remain- 
ing; twenty-one relate to them as tiiey are members of a religious society. 
But as all confessions of faith have had a reference to existing heresies, we 
shall here And not only the positive doctrines of the Gospel asserted, but 
also the principle errors and corruptions of the Church ofRonae, and most 
of the extravagancies info which certain proteslont seels fell at the time of 
the Refocmalion, r^etted and condemned." 

You thus observe that, in the opinion of Bishop Toniliae, 
the XXXIX Articles may be considered under four general 
divisions — that in the sixth, seventh, and eighth, the rule of 
our Faith is established, and that the twenty-one last relate 
to Christians as they are members of a rehgious society. You 
also obacrve from the " certain passages, &c.," as they stand in 
Tract 90, that the author of that Tract has blended together two 
divisions of the Articles in a very extraordinary way. He 
_lias thus dealt with the sixth and the twentieth Articles ; and 
his first observations upon those articles thus combined is 
this: 

"Two instruments of Christian teaching are spoken of 
in these articles. Holy Scripture and the Chnrch." 



t Collections, No, 55. vol. 3. 

t Whoever wishes lo see a full account of every thing which passed re- 
.live to these articles, may consult Dr. Bennet's "Essay on the Thitty- 
ine Articles." 
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Hi» object tlieu appears to be to magnify the authority 
of the Apocrypha. Indeed, he says positively that the books 
which are commonly called Apocrypha are not asserted in the 
sixth article to be destitute of inspiration, or to be simply 
human, but to be not canonical; (see page 6, thirteenth line 
from top,) and also (page 75, sixth line from the bottom,) " that] 
the inspiration of the Apocrypha is taught in the Homiliesj'^ 
What is the difference between the two phrases, "destitute o 
inspiration," and "not canonical" you will not probably 
understand : neither if the Apocrypha be inspired, or if it be 
more than human, will you be able to understand why the ■ 
Church of England does not apply the books therein to es« 
tablish any doctrine. In that case the compilers of the thirty-^ 
nine articles appear to be worthy of blame. But wheu 
+we consider that those books contain no prophecy nor any 
authentic mark of inspiration, that they were all written sub- 
sequent to the cessation of the prophetic spirit, but before 
the promulgation of the Gospel ; that they were not included 
in the Jewish canon, and therefore received no sanction from 
our Saviour ; that they are not cited nor alluded to in any 
part of the New Testament; that they are not mentioned as 
inspired writings by any ecclesiastical writer of the first three 
centuries; and that they are expressly rejected by Athanasiua 
and Jerome in the fourth century; it is most reasonable to 
infer that they are simply human, and that the Church of 
England has acted with true wisdom in not applying them to 
estabhsh any doctrine. The custom in the church of En- 
gland now is the same as it was in the primitive Church with 
regard to the Apocrypha, Some of those books are read for 
example of life and instruction of manners. Thus, the two 
fathers above referred to and several subsequent authors speak 
of the Apocrypha with great respect: (the words of Jerome 
indeed are quoted in the sixth article) : but the same authority J 
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was never ascribed thereto as to the Old and New Testament, 
((// the council of Trent, at ita fourth session, admitted all the 
books of the Apocrypha, except the prayer of Manasses 
and the third and fourth books of Esdras, into their canon 
and declared tliem to be equal in authority to the other books 
of the Old Testament. 

The Couneil of Trent having passed a decree to this effect, 
it is evident that the Church of England diffcra from the 
Church of Home in respect to the Canon of Scripture. 
Hence you will infer that the creeds of the two Churches must 
be tejdehj different ; because the Apocrj'pha is a portion of 
the rule of faith to the Church of Rome, whilat it is not so 
with the Church of England. But in order to shew that 
those articles of the Church of England which relate to the 
rule of Faith are drawn up against the Creed of the Chureb 
of Rome, it will be well to refer to the Decrees and Canons of 
the Couneil of Trent, in which ia contained the Faith of the 
modern Church of Rome* One of these decrees on the sub- 
ject of Scripture and Tradition, {i. e. the unwritten word,) 
which was made at the fourth Session of the council holden 
on the 8th of April.t 1546, is thus quoted by Bishop Marsh. 

"This sacred, oecumenical, and general Synod of Trent, 
lawfully assembled in the Holy Spirit, and presided over by 
the three Legates of the Apostolic See, having this object per- 
petually in idew, that, errors being removed, the real purity 
of the Gospel may be preserved in the Church ; which, was 
promised aforetime by the prophets in the Holy Scriptures, 
our Lord Jeaus Christ the Son of God first promulgated 
by hia own mouth, and afterwards ordained to be preach- 
ed to every creature by the Apostles, as being a fountain 
both of saving truth, and instruction of inanners; knowing 




furtlier that this truth and instruction is contained in 
written books and in tlie unwritten traditions, wliicli having 
been received by the Apostles, either from the mouth of Chrirt _ 
himself, or from tlie dictates of the Holy Spirit, v 
handed down and traosmitted even to us; following the ex- 
ample of the orthodox Fiitliers, receives and veneratea, with 
sentiments of equal piety and reverence all the books as well 
of the Old aa of the New Testamentj {including the Apocry- 
pha,) since one God was the author of them both, and also the 
Traditions, relating as well Xa faith, as to morals, inasmuch as 
coming either from the mouth of Christ himself, or dictated 
by the Holy Spirit, they have been preserved in the Catholic 
Church in uninterrupted succession." Then, after an enumer- 
ation of the books which constitute the canon of Scripture ac- 
cording to the Church of Rome, the decree proceeds as follows. 
"But if every one shall not receive, as sacred and canonical, 
those books, with all their parts, so aa they are usually read 
in the Catholic Church, and contained in the ancient Vulgate 
Latin Edition, or shall knowingly and designedly contemn 
the aforesaid Traditions, let him be accursed. Let all men 
therefore understand in what order and method, this Synod, 
after laying the foundation of a confession of faith, is about 
to proceed, and what testimonies and authorities it chiefly in- 
tends to use for the conformation of Doctrines and the esta- 
blishment of Morals in the Church." 

You thus see that the creed of the Church of Rome is 
founded on Scripture, (including the Apocrypha,) and tradi- 
tion; whereas the creed of the Church of England is founded 
on Scripture alone. Now as tlie creed of the former was 
defined by the council of Trent in the year 1546, so the 
creed of the latter was defined by the synod of London some 
years afterwards.* Our sixth article corresponds exactly with 
the above decree. For as the council of Trent had then de- 
clared the authorities by which it proposed to establish its 
• In the jcni 1552. 
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doctrines, so the synod of London declared on what authority 
its doctrines were founded. The council of Trent had ae- 
kuowiedged imo equal and independent authorities as found- 
ationa. But our sixth article declares that there is only one 
such authority. " Holy Scripture," says this ai'ticlc, con- 
taineth all things necessary to salvation, so that whatsoever 
is not read therein, nor may be proved thereby, is not to be 
required of any man that it should be believed as an article 
of the Faith, or he thought requisite or necessary to salvation." 
This article thus directly contradicts the above decree of the 
council of Trent. For instead of describing the lolal rule 
of Faith as composed of two partial rules of Faith, namely. 
Scripture and Tradition ; instead of describing Tradition, or 
the unwritten word, as equal in authority with Scripture ; it 
gives the whole authority to Scripture alone. The twentieth 
and Twenty-first articles are no less decisive. The former 
declares that " although the Church be a witness and keeper 
of Holy Writ, yet as it ought not to decree any thiug against 
the same, so beside the same ought it not to enforce any thing 
to he believed for necessity of salvation." The latter declares 
that things ordained by General Councils "as necessary lo 
salvation have neither strength nor authority, unless it may 
be declared that they be taken out of Holy Scripture." But 
this clause in Article XXI, the author of Tract 90 seems to 
have forgotten, — a clause which is directly pointed against all 
such General Councils, as the Council of Trent, where many 
things relating to faith were ordained, of which it neither was 
nor could be declared that they were taken out of Holy 
Scriptures. 

Thus hy that Council twelve Articles of Fail h were actual- 
ly added to the Apostles' Creed, and to these all beneficed 
Clergymen belonging to the Church of Rome are bound to 
subscribe ; but it is a melancholy truth that to several of these 
articles many passages in Tract 90 are not opposed, 

I am persuaded that such will be your opinion, if you 
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again read over that Tract carefullyj and compare it with the 
Trent Profession of Faitli; (to which the Protestant Reformed 
Church of England must necessarily he for ever opposed). 
This Profession then I shall now quote. It begins with the 
Apostles' Creed, which is succeeded by the twelve following 
Articles ; — 




" 1. I most firmly admit nnd receive the apostolical and ecclesiastical^ 
tradttioiia, aiid all other observances ajid coiiEtitutions of the Chuich. 

" 2. I admit also the sacced Scriptures according to tliat aeiiae, which 
holy mother Church, to whom it appeitains to judge of the true meaning 
intorpcetalion of the Sacred Scriptures, hath holden and still holds : 
will I ever receire and interpret them, olierwise than acDording to the 
animous consent of tlie Falheia. 

"3. I profess likewise, that there arc truly and properly, seven Ba< 
ments of Ihe new law, instituted by our Lord Jesus Christ, and necenG 
for the salvation of mankiud, though not all of (hero to every one ; namely, M 
Baptism, Confirmation, the Eucharist, Penance, Extreme unction, Ordera, 
and Matrimony ; and tliat they coufei grace ; and that, of these Sacraments, 
Baptism, Confirroatiou, and Orders, cannot be repeated without sacrilege. 
1 receive also and admit the received and approved rites of the Catholic 
Chuvcb, in Ihe solemn administration of all the aforesaid sacraments. 

" 4. I embrace and receive all (hin^, and every thing, which have 
been defined and declared by the holy Council of Trent, concerning origi- 
nal sin, and Justification. 

"5. Further I profess that in the Mass is offered unto God a true, pro- 
per, and propitiatory saerlfite, for the living and the dead; and that iit the 
most holy SacramGut of the Eucharist there is leallv, truly, and substantial- 
ly the body and blood, together with the soul and divinity of our Lord Jesus 
Christ; and that a conversion is made of tbe whole substance of the bread 
into his body, and of (he whole substance of the wine into his blood ; which 
conversion the Catholic Church calls Transubstantiation. 

"6. I confess also, that under one kind only is received the whole and 
entire Christ, and the true Sacrament. 

"7. Istrenuoualy maintain, that there is a Purgatory, and thai tbe souls 
detained there, are assisted by the prayers of the faithful. 

"8. Likewise that the Saints, who reign togetlier with Christ, are to 
be venerated and invoked ; nnd that (hey offer prayers for us to God ; and 
that their Belicks are to be venerated. 

"9, I most firmly declare, that the images of Christ, and of the ever- 
Virgin, mother of God, as also of the other Saints, are to be had and re- 
tained ; and that due honour and veneration are to be shewn to them. 

" 10. I affimi also, that the power of Indulgences was left b^ Christ in 
his Church ; and that the use of Ihero is vei7 salutary to Christian people, 

"11. I acknowledge the Holy, Catholic, and Apostolic Church nf Rome, 
to be the mother, and mistress of all Churches : and 1 proraisc and sweat 
true obedience to the Roman Pontiff, successor of the prince of the Apos- 
tles of St. Peter, and the Vlce-gerent of Jesus Chiist, 

" 12. Further I do, without doubt, receive and profess all things, which 
have been delivered, defined, and declared by the sacred canons, and (Ecu- 
menical Coimcili, especially by the holy Council of Trent ; and all things 
contrary Ihereimlo, and all heresies of whatever kind, which have been 
condemned, r^ected, and anathematized by the Chorch, 1 in like manner 
condemn, reject, and anathematize. 

" Tbit true Catholic Faith, ont of which no one can be saved, which by 
these presents, I profess and verily hold, I N. N, do promise, low, end 




29 



t firmly to keep, and conresa (by God's help) entire and intio- 

lale, to the last breath of my life ; and that I will take care, as far as in m« 

lies, that the earae be hnlden, kept, and prenohed hy all, -who are subject to 

my controul, or who are connected with my charge. 

■'Sohdpn; " ■ ■^--•- -' 



le God, and these the holy Gospels of God." 



Such are the Twelve Articlea of Faith added to the Apostles' 
Creed by the Council of Trent; and I mHintaia that to several 
of those Articles many passages in Tract 90 are not opposed: 
but it will be sufficient to refer you to one only. Thus you 
observe that in the seventh Article it is asserted that " there is 
a Purgatory, and that the sotils detained there are assisted by the 
prayers of the faithful." In Tract 90 it is also asserted that 
"there was a primitive doctrine concerning Purgatory, — 
how far Catholic or universal, is a further question, — but still 
BO widely received, and so respectably supported, that it may 
well be entertained as a matter of opinion by a theologian 
now; this, then, whatever be its merits is not condemned by 
Article XXII." [See Tract 90, p. 23.] After reading this 
passage, I think that the author of Tract 90 seems to agree 
with the council of Trent, as you observed to me, in believing 
that " there is a Purgatory. " 

Again ; after quoting a long passage from the Homily con- 
cerning Prayer, in order to show that it is only the Romish 
doctrine concerning Purgatory that is condemned by the 
Church of England, the author of Tract 90 has made these 
observations concerning prayers for the dead : "The mention 
of prayers for the dead in the above passage affords an 
additional illustration of the limited (and relative) sense of the 
terms of the Article now under consideration. (Article XXII, ) 
For such prayers are obviously not condemned in it in 
abstract, or in every shape, but as offered to rescue the lost 
from eternal fire" 

Now had the learned author of Tract 90 quoted the whole 
of the paragraph which refers to this subject, it seems to me 
that he must have drawn a very different conclusion. Of this, 
I think, you will be convinced when you read the whole of the 



passage from the Homily, a part of which only has been quo- 
ted in order to prove a doctrine and a custom, both of which, 
as it appears to me, are there strongly condemned. I i 
therefore now quote the whole of the passage as it stands ii 
the Homily, and also that portion of it which is quoted i 
Tract 90, in parallel columns. 



The passage from' the third 
jKtrt of the Homily eon- 
cerning Prayer. 

Now, to entreat of that 
question, whether we ought to 
pray for them that are depart- 
ed out of this world, or no ? 
Wherein, if we will cleave on- 
ly nnto the word of God, then 
must we needs grant, that we 
have no commandment so to 
do. For the Scripture doth 
acknowledge but two places 
after this life : the one proper 
to the elect and blessed of 
God, the other to the reprobate 
and damned souls ,- as may be 
well gathered by the parable 
of Lazarus and me rich man : 
which place St. Augustine ex- 
poundmg, saith in this wise ; 
That which Abraham speaketh 
unto the rich man in Luke's 
Gospel, namely, that the just, 
cannot go into those places 
where the wicked are torment- 
ed ; what other thing doth it 
signify, but only this, that the 
just by reason of God's judg- 
ment, which may not be re- 
voked, can shew no deed of 
mercy in helping them which 
after this life are cast into pri- 
son, until they pay the utter- 
most farthing ? These words, 
as they conibund the opinion 
of helping the dead by prayer, 
•o they do clean confute and 
take away the vain error of 



The passage from the ihirtt \ 
pari of the Homily con- A 
cerning Prayer, mhich i 
quoted in Trad 90. 
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purgatory, wliith is grounded 
upon this saying ol' the Gos- 
pel, Thou shah not depart 
thence, until thou hast paid 
the uttermost farthing . Now 
doth St. Augustine say, that 
those men which are cast into 
prison after this life, on that 
condition, may in no wise be 
holpen, though we would help 
themneversomuch. And why? 
Because the sentence of God 
is unchangeable, and cannot 
be re voltea again. Therefore 
let ns not deceive ourselves, 
thinking that either we may 
help other, or other may help 
UB by their good and charitable 
prayers in time to come. For 
aa the Preacher saith, When 
the tree falleth, whether it he 
toward the south, or loivard 
the north, in what place so- 
ever the tree falleth, there it 
lieth: meaning thereby, that 
every mortal man dieth either 
in the state of salvation or dam- 
nation, according as the words 
of the Evangelist John do also 
plainly import, saying. He iJiat 
Oelieoeth on the Son of God 
hath eternal life .■ but Jte tlial 
believeth not on the Son shall 
neeer see life, hut the mrath 
of God abideth upon him. 
Where is then the third pla^e, 
which they call purgatory ? Or 
where shall our prayers help 
or profit the dead? St. Au- 
gustine doth only acknowledge 
two places after this hf'c, hea- 
ven and hell. As for the third 
place, he doth plainly deny 
that there is any such to be 
foimd in all Scripture. Chrys- 
ostom likewise is of this mind, 
that, unless we wash away our 
sins in this present world, we 
shall find no comfort afterward. 



"Now doth St. Augustine 
say, that those men which are 
cast into prison after this life, 
on that condition, may in no 
wise be holpen, though wa 
would help themneversomuch. 
And why ? Because the sen- 
tence of God is uJichangeabte, 
and cannot be revoked again. 
Therefore let us not deceive 
ourselves, thiuking that either 
we may help others, or others 
may help us, by their good and 
charitable prayers in time to 
come. For, as the preacher 
saith, ' When the tree falleth, 
whether it be toward the south, 
or toward the north, in what 
place soever the tree falleth, 
there it lieth :' meaning there- 
by, that every mortal man dieth 
either in the slate of salvation 
or damnation, according aa the 
words of the Evangelist John 
do plainly import, saying, ' He 
that believeth on the Son of 
God hath eternal life ; but he 
that believeth not on the Son, 
shall never see life, but the 
wrath of God abideth upon 
him,' — where is then the thiid 
place, which they call purga- 
tory ? Or where shall our 
prayers help and profit the 
dead? St. Augustine doth only 
acknowledge two places after 
this life, heaven and hell. Aa 
for the third place, he doth 
plainly deny that there is any 
such to be found in all Scrip- 
ture. Chrysostora likewise i« 
of this mind, that, unless we 
wash away our sins in this pre> 
Bent world, we shall find no 
comfort afterward, And St. 



Cyprian aalth, tliat, after death, 
repentance and sorrow of pain 
shall be without fruit, weeping 
also shall be m vain, and 
prayer shall be to no purpose. 
Therefore he counselleth all 
men to make provision for 
themselves while they may, 
because, when they are depart- 
ed out of this life, there is no 
place for repentance, nor yet 

for satisfaction." ffomJfy[\ 

coneerning Prayer, pp. 282^V 
283. 



And St. Cyprian saith, that, 
after death, repentance and 
sorrow of pain shall be with- 
out fruit; weeping also shall 
be in vain, and prayer shall be 
to no purpose. Therefore he 
counselleth all men to make 
provision for themselves while 
they may, because, when they 
are once departed out of this 
life, there is no place for re- 
pentance, nor yet for satis- 
faction. 

Let these and such other 
places be sufficient to take o- 
way the gross error of purga- 
tory out of our heads; neither 
let us dream any more, that 
the souls of the dead are any 
thing at all holpen by our 
prayers : but, as the Scrip- 
ture teacheth us, let us think 
that the soul of man passing 
out of the body, goeth straigh- 
ways either to heaven," or else 
to hell, whereof the one need- 
eth no prayer, and the other 
is without redemption. The 
only purgatory, wherein we 
muat trust to be saved, is the 
death and blood of Christ, 
which if we apprehend with a 
true and steadfast faith, it purg- 
eth and cleansetb us from all 
our sins, even as well as if he 
were dow hanging upon the 
cross. The blood of Christ, 
saith St. John, hath chanted 
■US from all sin. The blood 
of Christ saith St. Paul, Iiath 
purged our consciences from 
dead morks, to serve the lining 
God. Also in another place 
he saith, JVe he sanctified and 
made holy by the offering tip 
of the iody of Jesus Ckrial 
done once for all. Yea he 



• Tlifti it Abraham's boiom : See the parabla of Dives tnd Lazinu. 




aildeth more, sajiug, TFiththe 
one oblation of his blessed 
body and precious blood, he 
kalh made }ierfect for ever 
and eeer, all Ihem that a 
eanclified. This then is that 
purgatory, wherein aU Chris- 
tian men must put their wtiole 
trust and confidence, nothing 
doubting, but if they truly re- 
pent them of their Bins, and die 
in perfect faith, that then thev 
shall forthwith pasa &om death 
to life. If this kind of purga- 
tion will not serve them, let 
them never hope to be released 
fay other men's prayers, though 
they should continue thercm 
unto the world's end. He that 
cannot be saved by faith i 
Christ's blood, how shall 1; 
look to be delivered by man 
intercession a? HathGodmore 
respect to man on earth, than 
he hath to Christ in heaven? 
If any man sin, saith St. John. 
roe have an advocate wich the 
Father, even ^esus Christ the 
righteous, and lie is the pro- 
pitiation for our sins. But 
we must take heed tbat we coll 
upon this advocate while ^ 
have space given us in this life, 
leat, when we are once dead, 
there be no hope of salvation 
left unto us. For as every 
man sleepeth with hia own 
cause, so every man shall rise 
again with hia own cause. And 
look-in what atate he died, in 
the same atate he shall be also 
judged, whether it be to salva- 
tion or damnation. Let ua 
not therefore dream either of 
purgatory, ( 



souls of them that 1 



but let u 



: dead: 



estly and dili- 



gently pray for them which a 
expressly conunanded in holy 
Scripture, namely, for kingi 
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and rulers, for ministerg of 
God*8 holy word and sacra- 
ments, for the saints of this 
world, otherwise called the 
faithful ; to be short, for all 
men living, be they never so 
great enemies to God and his 
people, as Jews, Turks, Pa- 
gans, Infidels, Heretics, &c. 
Then shall we truly fulfil the 
commandment of God in that 
behalf, and plainly declare 
ourselves to be the true chil- 
dren of our heavenly Father, 
who sulTereth the sim to shine 
upon the good and the bad, 
and the rain to fall upon the 
just and the unjust. For which, 
and all other benefits most a- 
bundantly bestowed upon man- 
kind from the beginnmg, let us 
give him hearty thanks, as we 
are most bound, and praise 
his name for ever and ever. 
Amen, 



Having thus called your attention to the way in which 
the Thirty nine articles have been handled by the author of 
Tract 90, and having also endeavoured to prove that several 
of these articles were written against the creed of the Church 
of RomCy I shall proceed to consider the way- in which the 
same writer has handled the Homilies. 

"On Article XXXV, which relates to the Homilies, he 
says that "This Article has been treated of in No. 82 of these 
Tracts, in the course of an answer given to an opponent, who 
accused its author of not fairly receiving the Homilies be- 
cause he dissented from their doctrine, that the Bishop of 
Rome is Antichrist. The passage in the Tract shall here be 
inserted with some abridgement. ^^I say plainly then I have 
not subscribed the HomiUes, nor was it ever intended that any 
member of the English Church should be subjected to what 
if considered as an extended confession, would indeed be a 
yoke of bondage. Romanism surely is innocent j compared 



wilh that system which should impose upon the conscience a 
thick octavo volume, written flowinghj and freehj by fallible 
man, to be received exactly sentence by sentence : I cannot con- 
ceive any grosser instance of a pharisaical tradition than this 
would be." 

This passage which I have marked, and which conse- 
quently has been printed in Itahcs, is that to which your 
attention is particularly directed. Surely the learned author 
of Tract 90, who is well versed in the writings of the Fa- 
thers, has forgotten the Trent profession of Faith. Such, I am 
persuaded, will be the substance of your remark immediately 
upon reading the above passage. For according to that pro- 
fession of Faith, you have seen that Romanism commands the 
RECEPTION of the apostolical and ecclesiastical traditions, and 

OF ALL THE OTHER OBSERVANCES AND CONSTITUTIONS of the 

Church ; and forbids the reception and interpretation of the 
Sacred Scriptures, otherwise than according to the unanimous 
consent of the Fathers ; and that it also commands the 
RECEPTION AND PROFESSION of all things which have been 
delivered, defined, and declared by the sacked canons, and 
(ECUMENICAL COUNCILS, especially by the holy council op 
TRENT, and the condemnation, rejection, and cursino 
of all things contrary tliereto. When therefore you remem- 
ber that twenty-five sessions were holden by the council of 
Trent alone, and that the decrees and canons passed by that 
coimcil fill Tiiany volumes, you will perceive the difference 
between the XXXIX Articles to which the clergy of the 
Church of England subscribe, and the Profession of Faith to 
which all beneficed clergymen belonging to the Church of 
Rome are bound to subscribe. You will also then be able 
more fally to appreciate the wisdom and the piety of 
Cranmer, Ridley, and our other Reformers, whom God was 
pleased to raise up in the sixteenth century, for the purpose 
of deUvering this great nation from a yoke which our fathers 
were not able to bear. 




But the author of Tract 90 profeBses to bring forward 
from tha Homilies a number of propositions and etatements of 
more or less importance, nhicli] in bis opinion, are too mucb 
forgotten at this day, and are decidedly opposed to tbe views 
of certain schools of religion, which at the present moment 
are so eager in claiming the Homilies to themselves. And 
then, after quoting upwards of sixty such propositions and 
statements, be draws tbe following conclusion trom bis pre- 
mises : " Thus we see the authority of tbe Fathers, of the six 
first councils, and of tbe judgments of the Church generally, 
tbe holiness of the primitive Church, tbe inspiration of the 
Apocrypha, the sacramental character of Marriage and other 
Ordinances, &c,, &c." are taught in tbe Homilies. From 
which I think we may infer that, tf this conclusion be cor- 
rect, tbe Homilies are decidedly Papistical, and that they 
directly contradict tbe statement in Article XXXV. But I 
think it will appear that both tbe premises and the conclu- 
sion of tbia author are unsound, and that the Homilies do 
contain a godly and wholesome doctrine, necessary for the 
times in which they were drawn up, and we may add, for these 
times also, in wbicb the Cburcb of Rome is evidently makiing 
use of every means to regain tbe power which sbc has lost, 
For, in the first place, be baa forgotten to state that the 
paramount authority of holy scripture is tauyht in the 
Homilies, and that the very first of the HomUies is thus enti- 
tled, " A Fruitful Exhortation to the Reading and Knowledge 
of Holy Scripture." He surely must also have forgotten that 
throughout the Homilies Scripture is continually represented 
as tbe sole fountain of Christian Paith. But it will be suffi- 
cient to quote the beginning of the first Homdy; which I 
select, because it teaches so clearly that tbe Holy Scriptures 
are able to make us wise unto salvation, and because it shews 
that our Reformers took the first opportunity of rejecting the 
authority of the Fathers, except as witnesses to the truth and 
interpreters of tbe word of God. The first Homily thea 
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begins with tlie^e words: " Uata u ChrUtiau man there can 
be notbiiig either more necessary or more profitable tlian the 
knowledge of Floly Scripture, forasmuch aa in it ia contained 
God's true Word setting forth his glory and also man'x duty. 
And there is is no truth nor doctrine, necessary for our justi- 
fication and everlasting salvation, hut that is or tnaij be drawn 
out of that fountain and well of truth. 

Therefore forsaking the corrupt judgment of worldly men, 
which care not bat for their carcase ; let us earnestly hear and 
read Holy Scripture, which is the food of the soul. Let us 
diligently search for the rule of life in the books of the New 
and Old Testament, and not run to the stinking puddles of 
men's traditions, devised by man's imagination, for our justi- 
fication and salvation. For in holy Scripture '\s fully contained 
what we ought to do, and what to eschew, what to believe, 
what to love, and what to look for at God's handa at length." 

But in Tract 90 the authority of the Fathers is spoken of, 
and it is said to be taught in the Homilies. The author draws 
this conclusion from certain epithets and plirases wliich are 
there applied to the Fathers ; for instance, the great clerk and 
godly preacher, St, John Chrysostom; Athanasius, a very 
ancient, holy, and learned bishop and doctor ; Cyrillus, an old 
and holy doctor ; &c. &c, &c. For the same reason I think 
you will agree with me in asserting that authority may be at- 
tributed to our modern Archbishops and Bishops, because they 
are commonly called. Moat Reverend and Right Reverend 
Fathers in God. 

But in order to show what is really meant by the authority 
of the Fathers, as taught in the Homilies, I must quote the 
former clause in the second part of the Homily against Peril 
of Idolatry; wbich is as follows: 

"You have heard, well beloved, in the first part of the 
Homily, the doctrine of the word of God against idols and 
images, against idolatry and worshipping of images, taken 
out of the Scriptures of the Old Testament and the New, and 
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confirmed by the examples aa well of tlie Apostles, as of om 
Saviour Christ liimself. Now although our Saviour Chrirf 
taketh not or needeth not any testimony of men, and that 
which is once confirmed by the certainty of his eternal truth 
hath no more need of the confirmation of man's doctrine and 
writings, than the bright sun at noontide hath need of J 
the light of a little candle, to put away darkness and to in- 1 
crease the light : yet for your further content, it shall in thia 1 
second part be declared that this truth and docti-ine concern- I 
ing the forbidding of images, and worshipping of them taken ' 
out of the Holy Scriptures, as well as of the Old Testament 
as of the New, waa believed and taught of the old holy fathers, 
and most ancient learned doctors, and received in the old 
primitive Church, which was most uncorrupt and pure/' 

From thia passage it clearly appears that the authority of 
the Fathers is no more to be compared with the authority of 
Holy Scripture than the light of a little candle to the bright 
aim at no.on day. As therefore, after this comparison, another 
word on the subject will be superfluous, I shall proceed to 
shew that the inspiration of the Apocrypha is not taught in 
the Homihes. In proof of his position that "the inspiration 
of the Apocrypha tg taught in the Homilies," the following 
passages are quoted in p.p. 69, 79, &c, of Tract 90. 

" ' 5. Let us lesm also hore [in the Book of Wisdom] by the infallible 
BJid undeceinaftte viot^ qf God, that' &e. — 1 B. x. 1." 

" ' '28. The rude people, who specially &s the Scripture teachelh, a 
in danger of auperalition and idolatry; viz. Wisdom liii. liv.' — 2 B. ii 3 

" ' 31. As the Word qf God teatificth, Wisdom xiv.'— ifiuJ." 

'"57. The same lesBon itoiS (fie Holy Ghost isocA in sundry placet I 
ot the Seripture, saying ' Mercifulness and alms-giiring,' &c. [Tobit iv] ... J 
The wise preacher, the son of Sirach, confirnieth the same, when he MMl 
Ihat 'aa water quencheth burrung fire,' ' &c. 2 B. j 

Now as all the above quotations are h\xt parts of seatencea^ 
it will be advisable to examine the context in each case, and 
also the subject of the respective Homily to which reference 
is given, 



The first passage then, as you will perceive by referring to 
the Homily, is taken from an exhortation concerning good 
order, and obedience to Rulers and Magistrates. And that 
you may understand the pith of the argument, it will be ne- 
cessary to consider the following extract. 

"Let ua consider the Scriptures of the Holy Ghost, which 
persuade and command us all obediently to be subject, first 
and chiefly to the King's Majesty, supreme governor over all, 

and next to bis honorable council For Almighty God 

is the only author and provider of this forenamed state and 
order, as it is written of God in the Book of the Proverbs, 
c. viii. Through me kings do reign, through me counsellors 
make just laws, through me do princes bear rule, and all 
judges of the earth execute judgmentj I am loving to them 
that love me." And then after commenting upon this test, 
the author of the Homily proceeds thus: "Also in the Book 
of Wisdom we may evidently learn that a King's power, au- 
thority, and strength, is a great benefit of God, given of bis 
great mercy, to the comfort of our great misery. For thus 
we read there spoken to Kings, Hear ye Kings, and under- 
stand J learn ye that be judges of the earth j give ear ye that 
rule the multitudes; for the power is given you of the Lord, 
and the strength from the Highest." This passage is evident- 
ly parallel to the one quoted before from the Book of Proverbs, 
and also to several other passages in the canonical Scrip- 
tures. And therefore it is manifest that the author of the 
Homdy might well proceed as follows, without meaning to say 
that the author of the Book of Wisdom was inspired, in the 
same sense in which the Prophets, and other authors of the 
Old Testament were inspired. "Let us learn also here by the 
infallible and undeceivable W'ord of God, that kings and other 
supreme and higher officers are ordaiued of God who is most 
high; and therefore they are here taught dihgently to apply 

and give themselves to knowledge and wisdom, &c And 

they be here also taught by Almighty God that they should 




acknowk'dge themaelves to liave all tbeir power and strenglli, ' 
not fifom Rome, but immediately of God most high." 

So mucli for the first of the above four quotatious. We 
will now therefore proceed to the second and third, both of 
which are taken from the third part of the Homily against 
Peril of Idolatry, and superfluous decking of Churches. 

The whole sentence then, from which the second quotation! 
is extracted, stands thus in the Homily: — 

" And thus you see, how from having of images privately, 1 
it came to public setting of them up in Churches and tem- 
ples, although without harm at the first, as was then of some 
wise and learned men judged, and from simply having them 1 
there, it came at the last to worshiping of them : first, h^ ' 
the rude people, who specially, (as the Scripture teacheth) 
are in danger of superstition and idolatry, and afterwards by 
the bishops, the learned and by the whole clergy." Here as 
you will observe, the words " as the Scripture teacheth," are 
in a parenthesis, and therefore I corktcnd that the author of 
Tract 90 has not quoted fairly even that small part of the 
aentence which he has introduced; for he has omitted the pa- 
renthesis, Neither is there any quotation from the Book of 
Wisdom, or any other Book, in this part of the Homily; but 
simply a marginal reference to Wisd, xiii, riv. Now if you will 
actually refer to, and read those chapters, you will find that 
they consist principally of an amplification of two chapters 
in the Old Testament, namely the 44th & 46th of the Book 
of the Prophet Isaiah. 

The whole sentence, from which this third quotation is 
extracted, stands thus in the Homily: "That I speak of the 
nature and origin of images is this : Even as the first inven- ' 
tion of them ia naught, and no good can come of that which I 
had an evil beginning, for they be altogether naught, as 
Athanasius in his book against the Gentiles declareth, and 
St. Jerome also upon the Prophet Jeremy, the sixth chapter, 
and Eusebius in the second book of his ecclesiastical history, 




the eiglith cliapter, testifietli that as they first came from the 
Gentiles, which were idolaters and worshippers of images, unto 
us; and as the invention of them was the beginning of spi- 
ritual foi-nication, as the word of God testifieth, Wisd. xiv. 
so will they naturally, (as it were of necessity) turn to their 
origin from whence they came, and draw us with them most 
violently to idolatry, abominable to God and all godly men." 

The words in this quotation to which your attention is 
partieulai'ly directed are these : — " The invention of them 
(images) was the beginning of spiritual fornication, as the 
ivord of God testifieih, Wisd. xiv. These words are taken 
from the 12th verse of the 14th chapter; the whole of which 
is this : "For the devising of idols was the beginning of spi- 
ritual fornication ; and the invention of them, the corruption 
of life." In order to prove the truth of this doctrine, we are 
referred, first, to the Zyth verse of the same chapter, and then 
to Exodus xxiii 13. where it is thus wTitten : — "make no 
mention of the name of other gods, neither let it be he^d 
out of thy mouth." In commenting upon these words of 
Moses, Bishop Patrick observes that "such cautions as these, 
/oprei'e«(Kfo^(rj/, are repeated no less than SLiv times in the 
Law." Hence I think that as the Book of Wisdom and the 
Law of Moses agree so exactly upon the heinousness of the 
sin of idolatry, it may be said with truth, when we refer 
either to the one or to the other, that the word of God bo 
testifieth, because it is universally agreed among christians 
that Moses was inspired to write the Pentateuch. And 
therefore I contend that the second and third quotations 
will by no means serve the purpose for which they are in- 
troduced in Tract 90. 

We will now proceed to the fourth and last quota- 
tion upon the subject of the inspiration of the Apocrypha. 
This quotation is taken from the Homily of Alms-deeds, and 
Mercifulness towards the Poor and Needy. And the passage 
is introduced in order to confirm an argument which was 
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addressed by oiu' Saviour to the Pharisees on tliia aubject. 
The passage from the Humily is this : 

"For when both be (Christ) and bis disciples were grie 
ly accused of the Pharisees to have defiled their souls 
breaking the constitution of the Elders, because they went to<l 
meat and washed not their hands before according to the cuft-.l 
torn of the Jews j Christ answering their superstitiouB c 
plaint, teachetb them an especial remedy how to keep clean 1 
their souls, notwithstanding the breach of such superstitious ', 
orders ; *Give alms, aaith he, and behold all things are clean 
unto you. He teachetb them that, to be merclfid and chari- 
table in helping the poor is the means to keep the soul pure 
and clean in the sight of God. We are taught therefore by 
this that merciful alma-giving is profitable to purge the sonl 
from the infection and filthy spots of sin. The same lesson 
doth the Holy Ghost also teach in sundry places of Scripture, 
saying, Mercifulness and alms-giving purgeth from all sina 
and delivereth, and sufi^ereth not the soul to come into dark- 
ness. Toh. iv. A great confidence may they have before the 
moat high God, that shew mercy and compassion to them that 
are afflicted. The wise Preacher, the son of Sirach confirmeth 
the same, when he saith. That as water quencheth burning 
fire, even so mercy and alma resisteth and reconcileth sins." 
EccluB. iii. 

Upon this passage we may observe that the very 
same sentiment is expressed in the three texts there quoted, 
and therefore that, as the first consists of words spoken by o 
Saviour himself, so it may be truly said of the other two that 
the Holy Ghost teacheth them, because our Saviour and the | 
Holy Ghost are one. We may also observe that it no more 
follows, from the expression here made use of, that the authora 
of the Books of Tobit and Ecclua, were inapired, than that we 
Christians are inspired, if grace Is given us to follow St. 
Stephen's example, and to love and bless our persecutors. In . J 



order te explain my meaniag I refer you to tlit; Collect for St. 
Stephen's day. 

"Grant, Lord, that in all our sufferings here upon 
earth, for the testimony of thy truth, we may steadfastly look 
up to heaven, and by faith behold the glory that ahall be re- 
vealed ; and, being filled with the Holy Ghost, may learn to 
love and bless our persecutors hy the example of the first 
Martyr Saint Stephen," &c. &c. 

There are many other similar passages in our admirable 
Liturgy, which clearly prove that, in the opinion of our pious 
Reformers, we are all taught of the Lord, or of the Holy Ghost, 
to think, to speak, to write, and to do the things which are 
good: and yet it never was supposed that we are inspired as the 
Prophets, Apostles and Evangelists were inspired. It never was 
supposed that any clergymen of the Church of England are in- 
spired, although, when we were ordained to our sacred office, 
the Bishop with the Priests, who laid their hands upon 
our respective heads, prayed for us individually that we might 
receive the Holy Ghost, in order duly to execute the office of 
the priesthood. But yet, who will be so bold as to deny the 
truth of the assertion, that the Holi/ Ghost teacltelh the peo- 
ple committed to our charge fey us, whenever we read the 
Scriptures, whenever we preach the AVord, and perform any 
other ministerial duty ? Had the author of the Homilies in- 
tended anything more than this, he would have undoubtedly 
have expressed his meaning more forcibly. He would then 
have been mindiiil of the three following passages of the New 
Testament, and expressed himself in some such language ; — 
" This Scriptm'C must needs have been fulfilled which the 
Holy Ghost by the mouth of David spoke before concerning 
Judas ! &c. &c. Acts i. 15. " Well spake the Holy Ghost 
bij Esaias the prophet unto our fathers," &c. Acts xxviii. 25. 
"For the prophecy came not in old time by the will of man; 
but holy men of God spake as they were moved by the Holy 
Ghost." 2 Peter i. 21. Whereaa the expression in the Homily 




is merely this ; The game lesaoE doth the Holy Ghost a 
teach hi aiindry places of the Scripture, &c. We are i 
referred to two passages in the Apocrypha which are evident- 
ly parallel to sundry passages in the * Canonical Books, as 
well as to the words of our Saviour whict were before quoted, 
and in confirmation of whose argument the succeeding ob- 
servations are introduced. You will therefore perceive that 
none of the passages from the Homilies, which the author of 
Tract 90 has quoted in order to prove his position, do at all 
serve his purpose ; and that therefore he has made a great 
mistake in asserting that "the inspiration of the Apocrypka 
is taught in the Homilies." 

I proceed, lastly, to controvert another of his positions, 
namely, " that the sacramental character of marriage is taught 
in the Homilies." — The only passage to which he has re- 
ferred his readers in order to justiiy this conclusion is one 
taken from the Homily against Swearing and Perjury : and 
it is this : — " By holy premises we be made lively mem- 
bers of Christ, receiving the Sacrament of Baptism. By like 
holy promises the SacraTnent of Matrimony knitteth man and 
wife in perpetual love." IB. vii. 1. 

From hence the author of Tract 90 would lead his readers 
to infer that the Homilies teach the same doctrine with the 
Church of Rome on this subject, namely, that Matrimony is 
one of "the * seven Sacraments of the new law, instituted by 
our Lord Jesus Christ," and that so far they directly contra- 
dict the Twenty-fifth Article which asserts that "there 
are two Sacraments ordained of Christ onr Lord in the Gos- 
pel, that is to say Baptism and the supper of the Lord : and 
that those five commonly called Sacraments, that is to say, 
Confinnation, Penance, Orders, Matrimony, and extreme 
Unction, are not to be counted for Sacraments of the Go^l, 



• Deul.iv.;, 8, P«almili.I. Dsii, iv. 27. 
+ See the Trpnl Profession of Faith quoted before. 




&e, &c." But in order to explaia the meaning of the author 
of the Homily, when he speaks of the Sacrament of Matri- 
mony, I must call your attention to the following extract from 
the Homily entitled " Of Common Prayer and Sacraments." 

Now jQa sUall hear liow many Sitcniineiita there be, lliat were 

iiiatitiited by our Bivionr Clirlst, iind are to be coutlnned, and received of 
every ChriBtian in due time and order, and for such purpoBes as our Saviour 
Christ willed tbem to be received. And as for the number of Ihoni, if they 
should be considered according to the exact signification of a Sacrament, 
namely, for viaible signs, expressly commanded in tbe New Testament, 
whereiinto is annexed the promise of free for^venesa of our sins, and of our 
holiness and joining in Christ, there be but two ; namely, Baptism, and the 
Supper of the Lard. For although Absotutioc hath the promise of forgive- 
ness of sin ; yet by the express word of the New Testament it halii not this 
promise annexed and tied to the visible sign, which is imposition of hands. 
For this visible sign (I mean laying on of hands) is not expressly com- 
manded in the New Testament to be used in Absolution, as Ibe visible siEn<! 
in Baptism and the Lord's Supper are ; and therefore Absolution is no such 
Sacrament as Baptism and the Coniniunion ore. And thongh the orderiDg 
of ministeis hath this visible sign and promise ; yet it lacks tbe promise ot 
remission of sin, as all other Sacraments besides the two above named do. 
ThercfoCG neither it, nor any other Sacrament else, be such Sacraments as 
Baptisni and the Oommunion arc. But iu a general acceptlon, the name of 
a Sacrament may be attributed to any thing, whereby an holy thing is sig- 
nifled. In which understanding of the word, the ancient writers have given 
this name, not only to the other five, coDimouly of late years taken and 
used for supplying the aiunber of the seven Sucramenta ; hut also to divers 
and sundry other ceremonies, as to oil, washing of feet, and such like ; not 
meaning thereby to repute them as Sacraments, in the same signiQcatiun 
that the two foreuamed Sacraments are. And therefore St. Augustine, 
weighing the true signiGcation and exact meaning of the word, writing to 
Januarius, and also in the third Book of Christian Doctrine, af&rmeth, that 
the Sacraments of the Christians, as they are most excellent in significaUon, 
so arc they most few in number ; and in both places maketh mention ex- 
pressly of two, the Sacrament of Baptism, and the Supper of th 
And although there are retained by the order of the Church of E ,. 
besides these two, certain other litca and ceremonies about the institution 
tlie Church, Matrimony, Confirmation of Children, by 

ig them of their knowledge in the Articles of (he faith, and joining 

iherelD the prayers of (he Church for them, and likewise for the Visitation 
of the Sick ; yel no man ought to take these for Sacraments, in such signi- 
fication and meaning as the Sacraments of Baptism and (he Lord's Supper 
are ; but either for godly states of life, necessary in Christ's chnrch, and 
tlierefore worthy lo be set forth by public action and solemnity, by the 
' istry of the chnrch, or else jiulged to be such ordinances oa may make 









comfort, and edilloalion of Chiist's church. 



Prom the above passage you see the pointed distinction 
that is drawn in the Homilies between the two Sacraments 
ordained of Christ, and the other five commonly called 
sacraments, at the time when the Homilies were written. 
You also see that the doctrine of the Homdies on this subject 
^spoiids esactly with the doctrine laid down in Article xxv. 



oamely, that Matrimoay is not one of the Bacraments insti- 
tuted by our Saviovir Christ. Bat in order to show that the 
author of Tract 90 has pat a forced construction upon the 
phrase, " Sacrament of Matrimony," I will now refer to the 
passage from which the phrase is taken. The passage then 
is this : 

"Hitherto you sec that oaths lawfid ai'e commanded of 

God Therefore Christian people must think lawful 

oaths both godly and necessary. For by lawful promises and 
covenants, confirmed by oaths, princes and their countries are 
confirmed in trauquUity and peace. By Holy promises, with 
calling the name of God to witness we be made lively members 
of Christ, when we profess his religion receiving the sacra- 
ment of Baptism. By like holy promises the saerameut* (or 
ceremony) of Matrimony knitteth man to wife in perpetual 
love, that they desire not to be separated for any displea- 
sure or adversity that shall after happen." 

K you thus consider the propositions and statemeats 
which are brought forward from the HomiUes by the author 
of Tract 90, in order to prove, first, the aulkority of the 
Fathers, secondly, the inspiration of the Apocrypha, and lastly, 
the sacramental character of Marriage, you will see that he has 
not proved either of these three positions, and that the conclu- 
sions which he has drawn from those Homilies to which he 
has referred us are wrong. I might have gone much more 
fully into the subject, and shown the difference between 
"(he plain and full meaning" of several of the other articles 
which I have quoted at the commencement of this letter, and 
the construction put upon them in Tract 90. But thinking 



* In modem language the meaning of the author of this HomQy may 
In; thus exproised ; — It is hy a moat sacred promiae made befote God, tiat 
the ceremony of mntrimony enjaineth perpetual love between mao and 
wife. BO that they may cot deaire separation Ibr my inconvenience oi ad- 
veiaity that may happen to either of them in time to come. See a work 
entitled "Disconraea ansevecOil aubjecta; being the Subject of the Homilies 
of the Church of England, rendered in » modem style," &c. &c., by the 
Rev. Sir Adum Gordon, Bart. London: 1817, 
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that I have written sufficient lor my purpose, and believing 
that I have replied to all the observations which have fallen 
from you on the important subject, to which I have felt 
bound to refer, I shall conclude this letter with merely stat- 
ing that, since the preceding pages were prepared for the 
press, a clerical friend has shewn me a work entitled ^^ Stric- 
tures on No. 90, of the Tracts for the Times, in two parts, 
by a Member of the University of Oxford/^ This work 
seems to contain an elaborate review of that Tract, and to be 
well deserving of your attention, and also of the attention of 
every member of the Church of England who has read the ^^Re- 
markson certain passages in the Thirty Nine Articles/* 

Trusting that you will never be shaken in mind, nor troub- 
led, nor carried about with every blast of vain doctrine, but 
by Divine Grace be established in the truth of the holy 
Gospel of God, 

I am, dear Sir, 
Your faithful & obedient Pastor, 

M. H. MILLER. 



Scarborough, Jan. 12, 1842. 



S. W. THEAKSTON, PRINTER, SCARBOROUGH. 
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